












In the 25th anniversary symposium of the International Biblical Conference at 
Szeged (Hungary) of this year, the author read a paper under the title of “Heredity in the 
heavenly Jerusalem” (Rev. 21, 7). In this paper the author insisted that the main theme 
of the Apocalypse is not an encouragement of the faith ready to martyrdom, but rather a 
transformation of the human word to one which testifies God. Against this argument, a 
Serbian Bible Scholar insisted that “in the Apocalypse certainly is written »an image of the 
fighting Church«, so the text should be researched again in the context of martyrdom”. In 
view of the present tendency of Biblical Studies for promoting peaceful dialogues on the 
basis of the Bible, the author would like to sustain the intent of his paper and to propose 
that a Buddhist interpretation on the Bible can be attempted. Judaism, Christianity and 
Islamism are able to find a common basis for peaceful dialogues in the contents of the Bible, 
whereas if people of the Far Eastern World try to participate in this dialogue, the direction of 
interpreting the Bible should be changed. In this context the Johannine scriptures, especially 
John’s Gospel, seem to suit the spirituality of the Eastern World because of its characteristic 
of the “realized eschatology”. According to John’s Gospel, when one of the soldiers pierced 
the side of crucified Jesus with a lance, immediately there came out blood and water (19, 
34). Before this moment, Jesus “was already dead” (19, 33). The church fathers were used to 
explain that this sign signifies the emanation of the Spirit of resurrection. So in John’s Gospel 
the crucified Jesus does not mean His passion or martyrdom, but rather signifies His glorious 
victory over death. Thus, when we pay attention to the realized eschatology in John’s Gospel, 
the absolute obedience of Jesus appears in the foreground, and He testifies the intention 
of the Father completely as the Word of the God. The author would like to say that also 
in the Apocalypse we should not make emphasis on the passion or martyrdom, but should 
rather put a special attention to the meaning of “testimony”. If we follow such a course, our 
interpretation will go well with the Buddhist spirituality which is expressed especially in 
the Saddharma-pund
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arµka-sπtra. In this Book we can point out some key notions. First, the 
言葉による「証し」
―『ヨハネ黙示録』の射程―
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concept of “Kuon-jitsujō”, which means that the Buddha, in spite of his limited span of life, 
was actually enlightened countless eons ago and is in his work also after his death. Second, 
the concept of “Ichinen-sanzen”, which means that all phenomena in this world are included 
in one thought which human beings think in their daily lives. We may say that the former is 
comparable with the realized eschatology of John’s Gospel, which means that in spite of His 
crucified death, Christ is now active as the Spirit of resurrection in the faithful through the 
sign of blood and water. The concept of the latter will be comparable to that in John’s Gospel 
we can find out our way of faith in following the footsteps of “beloved disciple” (20, 2 etc.) 
besides the community of faithful. If we apply these characteristics of John’s Gospel also to 
the Apocalypse, we can interpret the meaning of the “inheritance” in the passage “anyone 
who proves victorious will inherit these things; I will be his God and he will be my son” (Rev 
21, 7) as follows: everyone can become a testifying son to the Father God just as the Word, 
Christ, who testifies to the God as the Unique Son. We think that such an inner state should 
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The paper introduces the concept of Homo immunologicus from You Must Change 
Your Life by the German philosopher Peter Sloterdijk, and discusses it together with Niklas 
Luhmann’s theory of Social Systems. It tries to explain the changes within the concepts of 
immunity that come about through the processes of adaptation from the natural sciences to the 
discourses of the humanities and social sciences. The paper also calls attention to historical 
variations in the conceptualizations of immunity within various scientific immunological 
discourses and to the criticism and analysis of scientific discourses on immunology from the 
point of view of cultural studies. Since the author is not a specialist in Japanese Studies, the 
paper ends with a very short, tentative outlook on how Sloterdijk’s and Luhmann’s theories 
might be applied to post-Fukushima Japan, leaving, however, further discussion to the experts 
in that field.
I. 
The German society – if such a generalization may be permitted – reacted to the Fukushima 
Nuclear Accident in Japan in March 2011 with an extraordinarily radical demand: to immediately 
back out of the German national nuclear energy program. Germans also expected the Japanese 
to do so, and the majority of them are bewildered by the fact that the Japanese, in spite of the 
devastating accident and its foreseeable long-term consequences, in spite of the underlying hazardous 
seismographic characteristics of their home soil, are not following suit. The radicalness with which 
the Germans reacted is due to long-term discourses prevailing in the German public, ranging from 
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